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SERMON. 


TiITus, 1. 15.—Unto the pure all 
things are pure ; but unto them 
that are defiled and unbelieving 
is nothing pure ; but even their 
mind and conscience 1s defiled. 


Att who call themselves ortho- 
dox Christians agree in the opin- 
ion, that mankind are by nature, 
in some manner and in some mea- 
sure morally depraved, But they 
differ in respect to the nature, 
degree, and influence of native 
depravity. ‘These peculiar pro- 
perties of it are plainly suggested 
in the text. ‘Unto the pure all 
things are pure ;” that is, unto 
true penitents or sincere believ- 
ers; *¢+ but unto them that are de- 
filed, and unbelieving, is nothing 
pure; but even their mind and 
conscience is defiled; that is, 
the mind and conscience of 
unrenewed, unbelieving sinners. 
These words, without any fur- 
ther comment, clearly contain 
this important truth : 

That all the natural powers 
and faculties of sinners are defil- 
ed or morally depraved. 


I shall first consider what it is 
that morally defiles or depraves 
the natural powers and faculties 
of sinners; and then illustrate the 
truth of the general observation, 
that they are morally defiled or 
depraved. 

VOL. IV 


1. Let us consider what it is, 
that morally defiles or depraves 
the natural powers and faculties 
of sinners. ‘But even their 
mind and conscience is defiled,” 
says the text. The mind and 
conscience are natural faculties, 
and comprise all the natural pow- 
ers of the soul; and these are 
morally defiled by something dis- 
tinct from themselves: which na- 
turally leads us to inquire what 
that is, which defiles or spreads 
a morally corrupting influence 
over them. ‘To this it is easy to 
answer in general. It is the 
heart. The heart is the seat of 
all moral evil or depravity. The 
heart is the moral principle in 
the human soul, and the only 
moral principle in it. Though it 
contains various natural faculties 
and animal instincts and passions, 
yet these have no moral qualities 
attached to them. They are 
neither good nor evil, praise or 
blame worthy in a moral view. 
The heart, which consists of tree, 
voluntary affections, is the seat 
or source of all that is morally 
good or evil in any moral agent. 
There is nothing, therefore, that 
can morally defile or deprave the 
natural powers and faculties of 
sinners, but their hearts, which 
are full of evil. This will appear 
if we consider, 

1. That we never blame our- 


selyes, or others, for any desire. 
Q 
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design, or action, which we be- 
lieve did not flow from the bad- 
ness of the heart. We never 
blame a blind man for not seeing, 
nor a deaf man for not hearing, 
nor a dumb man for not speaking, 
nor a lame man for not walking, 
nor a deranged man for not rea- 
soning correctly, because none of 
these things are supposed to pro- 


ceed from any evil affection of 


the heart. For the same reason, 
we never blame a man for having 
a weak capacity, nor any other 
man for not knowing or doing 
what he had no capacity or pow- 
er of doing or knowing. We all 
know that the heathens are not 
guilty of disbelieving the gospel, 
which they never read, nor 
heard, because 
cannot arise from any depravity 
of heart. If a man be arraigned 
before any civil judicature, and 
can make it appear to the judges, 
that he had no ill design in what 
he said or did, they will acquit 
him as innocent, It is the com- 
mon sense of all men, that moral 
depravity or sinfulness, lies en- 
tirely in the heart, and conse- 
quently, that nothing but a cor- 
rupt heart can morally defile or 
deprave any of the natural pow- 
ers and faculties of the mind. 

2. The divine law requires no- 
thing but a good heart, and for- 
hids nothing but a bad heart, 
which implies that moral good- 
ness and badness lies wholly in 
the heart, and not in the natural 
powers and faculties of the mind. 


The law says to every man, 
‘Thou shalt love the Lord thy 
God with all thy heart, with 


all thy soul, and with all thy 
strength, and thy neighbor as 


thyself: on these two command- 
ments hang all the law and the 
prophets.” And says the Apostle, 
‘¢ If there be any other command- 
ment, it is briefly comprehended 


their unbelief 
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in this, Thou shalt love thy 
neighbor as thyself.’ Love be- 
longs to the heart, and not to the 
understanding, or any natural 
power or faculty. But if all ho- 
liness or moral virtue lies in the 
heart, then all sin or moral evil 
must lie in the heart. According 
to the divine law, all moral good- 
ness consists in holy love, or true 
benevolence ; and all moral evil 
consists in unholy love, or real 
selfishness. Nothing, therefore, 
but a selfish or corrupt heart can 
defile or morally deprave any ot 
the intellectual powers of the 
mind. [I may add, 

3. The scripture represents 
the heart as the seat of all moral 
corruption and defilement. God 
declares the heart of sinners to 
be deceitful above all things, and 
desperately wicked. Solomon de- 
clares the hearts of the sons of 
men to be full of evil; and fully 
set in them to doevil. Every 
imagination of the thoughts in the 
heart of sinners is evil, only evil 
continually. In them, that is in 
their hearts there dwelleth no 
good thing. Accordingly, our Sav- 
iour declared, ‘+ Out of the hearé 
proceed evil thoughts, murders, 
adulteries, fornications, thefts, 
false witness, blasphemies ;”’ and 
these are the things, he said, 
which defile a man, or corrupt 
all his natural powers and exter- 
nal actions. ‘This truth, I now 
proceed, 

Ii. ‘Vo illustrate and establish. 

It is generally allowed, that the 
natural powers and faculties oj 
the soul have been, some how or 
other, disordered and weakened, 
in consequence of the apostacy 
of Adam. The point now to be 
illustrated and established is, that 
all the intellectual powers of sin 
ners, are morally depraved by 
the total depravity of their hearts 
And this will appear, if we con 
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sider each natural 
tinctly. 

1. The first in order is the un- 
derstanding. 

This is the mental faculty by 
which we discern, perceive, and 
distinguish the various objects 
presented to the intellectual eye. 
The total depravity of the heart, 
never fails to deprave and darken 
the understanding in respect to 
moral and divine objects. Hence, 
says the Apostle to the Ephesians, 
‘‘ Walk not as other Gentiles 
walk, in the vanity of their minds ; 
having the understanding darken- 
ed, being alienated from the life 
of God, through the ignorance 
that is in them, because of the 
blindness of the heart.” Agreeably 
to this, he says again, “ The nat- 
ural man, or sinner, receiveth not 
the things of the spirit of God, 
for they are foolishness unto him, 
neither can he know them, be- 
cause they are spiritually discern- 
ed.” Though the understand- 
ings of sinners are good in res- 
pect to natural objects, yet they 
are entirely blinded, by the total 
depravity of their hearts, in res- 
pect to the moral beauty, glory, 
and excellence of God and divine 
things. Though Satan, since his 
apostacy, still retains his superior 
intellect, and is as capable as ever 
he was, of seeing natural objects 
and gaining natural knowledge ; 
yet he is wholly blind to the 
moral beauty of holiness in God 
and divine objects, through the 
total depravity of his heart. As 
the blindness of the natural eye 
darkens the understanding in res- 
pect to the beauty of natural ob- 
jects, so the blindness of the 
heart darkens the understanding 
in respect to moral and divine 
objects. This our Saviour has 
clearly illustrated. He says, 
“The light of the body is the 
eye, if. therefore, thine eye be 


power dis- 


jects. 
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single, thy whole body shall be 
full of light, but if thine eye be 
evil, thy whole body shall be full 
of darkness.”” ‘This was as much 
as to say, as itis by the eye a man 
sees the light of the sun, so it is 
by the heart, he sees the light of 
the knowledge of the glory of 
God; and as he cannot see the 
light of the sun, if his eye be 
blind; so he cannot see the 
beauty of holiness or the moral 
glory of God, if his heart be 
totally depraved. And here it 
may be further observed, as the 
ignorance of a blind man does not 
arise from any defect in his un- 
derstanding, but entirely from the 
defect in his eyes; so the igno- 
rance of sinners, in regard to God 
and divine things, does not arise 
from any defect in their under- 
standing, but solely from the de- 
pravity of their hearts, which 
defiles, depraves, and darkens 
their understanding. 

2. The total depravity of sin- 
ners defiles or depraves their 
natural faculty of judgment. This 
is their intellectual faculty, by 
which they compare _ various 
things together, and discover 
their likeness or unlikeness, their 
agreement or disagreement with 
each other. But their depravity 
of heart, defiles or corrupts this 
natural, mental faculty, and ren- 
ders it partial and blind with 
respect to moral and religious ob- 
Solomon says, ‘A gift 
blindeth the wise ;” so a deprav- 
ed heart blinds the judgment, and 
makes it partial in its decisions 
and opinions in moral matters. 
Every one who is under the in- 
fluence of a totally selfish heart, 
will be partial in judging of every 
subject and object respecting God 
and himself, and respecting him- 
self and his fellow men. Selfish- 
ness will always dispose him to 
set his own interest too high, and 
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the interest of others too low. 
How often do we see selfishness 
warp the judgments of men, in 
regard to their worldly concerns? 
The law allows no man to sit in 
judgment in any case, in which 
his own interest is deeply impli- 
cated. Though a man has ever 
so cléar and sound judgment, 
where his personal interest is not 
concerned, yet it is always to be 
suspected in judging of his own 
interest. And how much more 
does total depravity of heart, 


warp and blind the judgment of 


men, in respect to their spiritual 
and eternal interests? How of- 
ten do sinners judge any unjust or 
injurious act done to themselves, 
as far more criminal than any un- 
just or injurious act done to God ? 
How apt are they to think and 
say, that a want of a heart in 
others to love them, and to do 
them good, is no excuse ; while 
they think and say, that a want 
of a heart to love and serve God, 
is a good excuse for their not lov- 
ing and obeying him. Now what 
can be the cause of their judging 
$0 partially and unjustly in res- 
pect to their own moral charac- 
ters and conduct? It cannot be 
owing to any weakness or defi- 
ciency in their natural faculty of 


judgment, but entirely owing to 


the total depravity of heart, 
which depraves and blinds their 
judgment. They have a clear 
and acute discernment of what is 
right and of what is wrong in 
themselves and others, where 
their own personal interest is not 
concerned. ‘The total depravity 
of Saul’s heart depraved and per- 
verted his judgment, and made 
him think and say, that ke had 
obeyed the voice of the Lord, 
when he had grossly disobeyed 
his express command. The de- 
praved heart of every sinver 
leads him to judge amiss in res- 
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pect to all moral conduct. His 
judgment is so warped and blind- 
ed by his heart, that he thinks he 
has done rignt, when he has done 
wrong, in innumerable instances. 
And he forms this judgment of 
his views, and feelings, and con- 
duct, in his most sober moments. 
He has a beam in his own eye, 
while he verily thinks that he has 
not so much as a mote in it. The 
men of Israel were capable of 
judging righteous judgment be- 
tween God and his vineyard; 
but their depraved hearts led 
them to think and say, that their 
ways were equal, but the ways 
of the Lord were unequal. It 
has always been found to be true, 
that the depraved hearts of sin- 
ners, have darkened, defiled, and 
perverted their judgment in res- 
pect to moral, spiritual, and di- 
vine things. 

3. The depravity of heart in 
sinners has the same depraving 
and blinding influence upon their 
natural faculty of reason, as upon 
their natural faculties of under- 
standing and judgment. By rea- 
son is meant that natural power 
of the mind, by which we com- 
pare, compound, and arrange our 
ideas upon any subject, and draw 
inferences or conclusions from 
them. ‘The men of corrupt hearts 
can reason correctly upon the 
common objects, with which they 
are conversant, and the common 
pursuits and employments of life ; 
yea, in regard to these things, 
they are said to be wiser than the 
children of light; but they are 
always disposed to reason erro- 
neously upon spiritual and divine 
things. Hence they are so often 
stvled fools by ihe sacred writers, 
notwithstanding their strong rea- 
soning powers. David says in the 
94th Psalm, “They break in 
pieces thy people, O Lord; and 
afflict thine heritage. They slav 
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ihe widow and the stranger and 
murder the fatherless.— Y et they 
say, The Lord shall not see, neither 
shall the God of Jacob regard it. 
Understand, ye brutish among the 
people : and ye fools, when will 
ye be wise? He that planted the 
ear, shall he not hear? he that 
formed the eye, shall he not see? 
he that teacheth man knowledge, 
shall he not know ?” Isaiah says, 
‘In that day did the Lord God 
ot hosts call to weeping, and to 
mourning, and to baldness, and to 
girding with sackcloth: and be- 
hold, joy and gladness, slaying 
oxen and killing sheep, eating 
flesh, and drinking wine: let us eat 
and drink ; for to-morrow we shall 
die.’ Was this good reasoning ? 
While God was calling them, by 
his judgments, to weeping and 
mourning ; and threatening them 
with the marks of his severe and 
just displeasure, did they reason 
right, in saying, let us eat and 
drink, for to-morrow we shall 
die? Could any thing have been 
more absurd, foolish, and pre- 
Sumptuous, than to conclude it 
was best to spend their few 
last moments in aggravating 
their future and eternal des- 
truction! ‘Thousands of sinners 
have reasoned in this manner, and 
thousands are still reasoning in 
this manner. ‘They say, since the 
period of childhood and youth is 
short, it is right and best to spend 
it in vanity. They say, since life 
is short, it is best to spend it in 
gaining the world. They say, 
since life is unceriain, it is best to 
seek present good, rather than 
future and eternal happiness. 
This is a very absurd inference 
from the uncertainty of life, and it 
appears so to sinners, in respect 
to their temporal concerns. They 
will not risk a very small propor- 
tion of their property upon the 
uncertainty of the lives of others. 


Though the future and eternal 
happiness of their souls is infi- 
nitely more important than their 
happiness in this present momen- 
tary life, yet they will, in the full 
vigor of their reasoning power, 
risk their future and eternal hap- 
piness, for the sake of the mo- 
mentary and uncertain happiness 
of this present life. Dives was 
guilty of this folly. The man 
who laid up goods ior many years, 
but lost them in an unexpected 
moment, was guilty of this folly. 
All sinners are guilty of this folly. 
Hence says Solomon, *“ Madness 
is in their hearts while they live, 
and atter that they go to the 
dead.”? No man whose mind is de- 
ranged, ever reasoned so absurd- 
ly, as the wise men of the world 
reason, in respect to their future 
and eterna! interests. They de- 
liberately neglect and forfeit their 
future and eternal happiness, for 
the sake of enjoying this worldiora 
short and uncertain season. Could 
we believe, if we did not know it, 
that those who deem themselves 
the wisest men in the world, are 
guilty of this extreme folly! Of 
all calculators, the wisest men in 
the world make the grossest blun- 
ders. Can this be owing to any 
thing but depravity of heart, 
which can pervert and blind the 
strongest and brightest reasoning 
powers ? 

4. The depraved hearts of 
sinners, defile and deprave their 
memory, as well as their under- 
derstanding, judgment, and rea- 
son. Memory is that intellectual 
faculty, which is the repository 
of all our ideas. Through the 
depravity of the heart, this natu- 
ral power of receiving, retaining, 
and recollecting our ideas, is im- 
paired, weakened, and defiled. 
The heart has great influence in 
awakening and fixing the attention 
to external objects and interna 
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exercises and impressions. When 
we wish to remember any thing 
we have seen, or heard, or felt, 
we find it necessary to fix our 
attention upon that object to the 
exclusion of all others, and that 
tor some space of time. When 
we wish to commit any thing we 
have read to memory, we find it 
necessary to read it repeatedly, 
or to revolve it in our minds 
repeatedly. Now, it is easy to 
see how the heart can affect the 
memory, either by awakening at- 
tention, or fixing attention, or di- 
verting attention. When a per- 
>on hears that which is agreeable 
to his heart, he wishes to remem- 
ber it, and of course fixes his at- 
tention upon it, in order to re- 
member it. Or when a person 
hears something which is disa- 
ereeable to his heart, he wishes 
to forget it, and endeavours to 
turn his attention from it, in order 
to forget it. Children love tri- 
fles, and therefore fix their at- 
tention upon them, and easily re- 
member them. ‘The men of the 
world, love the world, and the 
things of the world, and therefore 
fix their attention upon them, 
and remember them. But the 
men of the world hate God and 
divine things, and therefore they 
turn their attention from these 
disagreeable objects, and strive 
to forget them. Hence, sinners 
are said to forget God, and that 
God is not in all their thoughts. 
‘This is not owing to any defect or 
weakness in their natural faculty 
of memory, but to the entire de- 
pravity of their hearts, which 
defile and deprave their memory, 
in regard to God and every thing 
of a divine or a religious nature. 
They remember what they 
should forget, and forget what 
they should remember. Their 
memory is defiled by their hearts. 

5. The depravity of sinners 
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defiles and blinds their con- 
science. ‘¢Unto the pure, all 
things are pure ; but unto them 
that are defiled, and unbelieving, 
is nothing pure; but even their 
mind and conscience is defiled.” 
Conscience is that faculty of the 
mind, which approves what is 
right and condemns what is 
wrong; which approves of vir- 
tue, but condemns vice in every 
form, and which lays every man 
under moral obligation to pursue 
virtue, and avoid vice. This 
faculty always passes a true judg- 
ment upon every subject referred 
to it, uccording to the evidence 
exhibited. It is like a wise and 
just Judge, who will always de- 
termine impartially, according to 
the testimony of the witnesses. 
If they testify the truth, he will 
decide according to the truth. 
But as a just Judge may be mis- 
led by false testimony, so con- 
science may be misled by the de- 
pravity of the heart. The de- 
praved hearts of sinners lead 
them sometimes to stifle the 
voice of conscience, and some- 
times to misinform it, lest it 
should testify against them. 
Sometimes they refuse to consult 
conscience in respect to their sin- 
ful desires, designs, and pursuits, 
and so prevent its condemning 
them. And sometimes they en- 
deavor to misinform conscience, 
by exhibiting false evidence, in 
respect to their sinful affections 
and actions. Paul misinformed 
conscience, when he thought he 
ought to do many things contrary 
to the name of Jesus. His heart 
defiled his conscience, and made 
it to pass a wrong judgment upon 
his conduct. He _ represented 
Christ as an impostor, and his 
conscience told him it was right 
to oppose animpostor. Thus the 
depravity of the heart corrupts, 
perverts, and defiles the under- 





Sermon—from Titus, i. 15. Ti 


standing, the judgment, the me- 
mory, the reason, the conscience, 
the tongue, the lips, the mouth, 
the eye, or in a word, all the 
powers and faculties of both the 
body and mind. ‘The corrupt 
hearts of sinners, defile them in 
every part. 


IMPROVEMENT. 

1. If what has been said be 
true; then blindness of mind is 
not the primary cause of moral 
depravity. The understanding 
cannot defile the heart, but the 
heart can defile the understand- 
ing. Many suppose, that blind- 
ness in the understanding is the 
primary cause of depravity in the 
heart. This is the opinion of all 
Arminians, and the first principle 
of their whole erroneous system. 
They say, that the understanding 
is the leading faculty in the hu- 
man mind, and governs all their 
conduct. Dr. Price says, men 
always feel and act according to 
the dictates of their understand- 
ing, and never can act contrary 
to these dictates, or in other 
words, they always act as well 
as they know. He asserts, that 
no man can hate God, who has a 
true knowledge of his character ; 
and that the only cause why man- 
kind so generally hate him is 
their ignorance of his real char- 
acter. But it appears from what 
has been said, that the heart is 
the primary source of all moral 
depravity, and the original cause 
of defiling and blinding the under- 
standing, the judgment, the me- 
mory, reason, conscience, and 
every mental power and faculty. 
All men know by experience, 
that they are governed by their 
hearts, and not by their under- 
standings, or any other natural 
faculty, in all their moral views, 
affections, and conduct; for they 
are conscious. that they too often 


act contrary to the dictates of 
their understanding, judgment, 
reason, and conscience, for which 
they feel guilty and self condemn- 
ed; but they never blame them- 
selves for acting agreeably to the 
dictates of their understanding, 
reason, and conscience. Men al- 
ways justify themselves for what- 
ever they do, under the influence 
of blindness or ignorance in their 
understanding or conscience. It 
sinners hated God merely because 
they are ignorant of his true 
character, then if this ignorance 
were removed, they would im- 
mediately know him, and conse- 
quently love him. But this is 
not true of sinners, that they 
would love God, if they only 
knew his true character. For 
our Saviour said of sinners in his 
day, * They have both seen and 
hated both me and my Father.” 
Though sinners are really igno- 
rant of God, vet their ignorance 
arises from the blindness of their 
hearts, and not from the blindness 
of their understanding. ‘The A- 
postle says, “* They are alienated 
from the life of God, through the 
ignorance that is in them, because 
of the blindness of their heart.” 
It is depravity of heart that blinds 
their understanding, and prevents 
their knowing and loving the glo- 
ry of God, as displayed in the 
face of Jesus Christ. It is their 
heart that defiles and darkens 
their understanding, and not thei: 
understanding that darkens and 
blinds their heart. 

2. If the enmity and disaffec- 
tion of sinners towards God, be 
owing to the total depravity of 
their heart ; then they cannot be 
regenerated or converted by mere 
moral suasion, or letting light into 
their understanding. Arminians, 
who maintain that sinners hate 
and oppose God because they are 
ignorant of bis true character. 














72 Sermon—from Titus, 1. 15 


suppose that they may be renew- 
ed, converted, or reconciled to 
him, by mere moral suasion, or 
enlightening their understandings, 
without any divine agency or in- 
fluence to change their hearts. 
This would undoubtedly be true, 
if their ignorance of God were 
entirely owing to any defect or 
blindness in their natural faculty 
of understanding. In this case, 
moral suasion, or the exhibition 
of divine truth, would remove the 
blindness and ignorance in their 
understanding, and reconcile and 
convert them to God. But the 
truth is, the blindness and igno- 
rance of sinners, inregard to God 
and divine objects, is owing to the 
total depravity of their hearts, 
which no light in the understand- 
ing has a tendency to remove. 
Regeneration or the renovation 
of the heart cannot be effected 
by moral suasion or the -exhibi- 
tion of divine truth before the 


eyes of the understanding. If 


the mere exhibition of divine 
truth, could slay the enmity of a 
totally depraved heart, it seems 
that Satan and all the spirits in 
prison, must have been renewed 
and converted before this time ; 


for they have had a full blaze of 


light let into their understanding 
and conscience. Ifthe mere light 
of divine truth would change the 
depraved hearts of sinners, it is 
strange that Christ did not con- 
vert all who heard him preach, 
and that the Apostles did not 
convert all who heard them 
preach. Christ and the Apostles 
exhibited the greatest and most 
important truths of the gospel in 
the fullest and clearest light ; 
but how few comparatively did 
they convert? If sinners could 
have as clear, full, and impres- 
sive views of God, and of all di- 
vine objects, as the angels of 
Jight, it would not serve to re- 


concile their hearts to God, but 
to increase their enmity and op- 
position to him. If this be true, 
it is certain to a demonstration, 
that Arminians do, to all intents 
and purposes, deny the true 
scriptural doctrine of Regenera- 
tion, by the direct agency and 
influence of the holy Spirit; and 
of course, that their whole 
scheme of doctrines is fundamen- 
tally and fatally false. ‘The no- 
tion that moral depravity lies in 
the understanding, and not in the 
heart, is one of the most danger- 
ous errors that has ever been im- 
bibed and taught, for it opens the 
door to every false and fatal sen- 
timent that bas prevailed, and 
still prevails. Yet few seem to 
be alarmed at the spread of Ar- 
minianism, while they are deeply 
concerned about the spread of 
Unitarianism, and Universalism in 
every form. But I believe there 
are very few or any Unitarians 
or Universalists, but what are 
rank Arminians, and became Ar- 
minians before they became Uni- 
tarians or Universalists. | Armini- 
anism directly leads to Unitarian- 
ism and Universalism, and it must 
be owing either to indolence, in- 
capacity, or fear, that every 
Arminian does not become a 
real Unitarian, and of course, a 
real Universalist. 1 am therefore 
greatly alarmed at the revival of 
old Arminianism. Some of the 
most distinguished ministers of the 
present day, who have been con- 
sidered as highly orthodox, im- 
bibe and teach the old Arminian 
doctrine, that sinners may be 
converted by mere moral suasion 
or exhibition of divine truth. 
They say if ministers would only 
preach the peculiar truths of the 
gospel plainly, powerfully, and 
constantly, they may and will 
convert those sinners who hear 
them. ‘They say divine truth 
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alone will subdue and change 
the depraved hearts of sin- 
ners, without any special, direct, 
and efficient influence of the 
divine spirit, to turn them from 
sin to holiness, or from spiritual 
death to spiritual life. This is 
true, upon the first principle of 
Arminianism, but upon no other 
principle. If moral depravity 
lies in the understanding, and not 
in the heart, this is true; but if 
moral depravity lies entirely in 
the heart, it is false. And it ap- 
pears from what has been said, 
that moral depravity lies wholly 
in the heart, that except a man 
be born, not of blood, nor of the 
will of the flesh, nor of the will 
of man, but of God, he cannot be 
saved. 

3. If the depravity of sinners 
lies in their heart, and not in their 
understanding, then they never 
do any duty in the sight of God. 
Though they do such external 
acts of kindness and justice to 
their fellow-men, and though 
they do such external acts of 
obedience and devotion to God, 
as he has required, yet all their 
moral and religious acts flow 
from their depraved hearts, 
which defile their mind and con- 
science and affections and actions, 
and renders them displeasing to 
the holy eye and heart of God. 
Though they externally obey 
the dictates of their reason and 
conscience, and the precepts of 
the divine law, yet they perform 
no duty, because they do not act 
from true love to God or man. 
It is in vain for sinners to draw 
nigh unto God with their mouth, 
and honor him with their lips, 
while their heart is tar from him. 
Solomon says, “ He that turneth 
away his ear from hearing the 
law, even his prayer shall be an 
abomination.” Paul before his 
conversion was strictly moral and 

VOL. IV 


73 


devotional. He lived in all good 
conscience, and verily thought he 
did God service; yet all that 
while he performed not a single 
duty, which was acceptable to 
God, who looked on his totally 
depraved heart, and condemned 
every action which flowed trom 
it. This he was fully convinced 
of afterwards, and condemned the 
best actions he had done under 
the influence of his totally depra- 
ved and selfish heart. He con- 
demned all his selfish zeal and 
righteousness, as sinful, unprofit- 
able, and odious. Sinners now are 
very apt to think with Paul, that 
they are doing God service, while 
they externally obey the precepts 
of his word, and the dictates of 
their conscience. How often do 
we hear them say, that they did 
such and such things because they 
thought it was their duty to do 
them? And how often do we hear 
them say, that they did not such 
and such things, because their 
duty would not allow them to do 
them? They often talk as freely 
and confidently of having done 
their duty, as good men do, by 
which they discover their igno- 
rance of the truth contained in 
our text. “Unto the pure all 
things are pure: but unto them 
that are defiled, and unbelieving, 
is nothing pure; but even their 
mind and conscience is defiled.” 
Good men do their duty by obey- 
ing the dictates of their con- 
science and the commands of God, 
from a pure, holy, obedient heart. 
To them all their holy affections 
and holy actions are pure. But 
the depraved hearts of impeni- 
tent and unbelieving sinners, de- 
file all their affections and actions, 
and render them unholy, impure, 
and sinful. Let not sinners be 
deceived. God is not mocked 
He has told them, that every im- 
agination of the thoughts of thei: 
}4 
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heart, is evil, only evil continu- 
ally. 

4. It appears from what has 
been said, that the very persons 
of sinners are vile and odious in 
the sight of God. Though they 
may have distinguished intellec- 
tual powers, a refined education, 
and an amiable natural disposi- 
tion, yet these are all depraved 
and defiled by the depravity of 
their hearts, and become offensive 
to the pure eyes of a holy, sin- 
hating God. Satan is possessed 
of all the intellectual powers and 
natural excellencies, with which 
he was endowed before he apos- 
tatised ; but his depraved heart 
has defiled and depraved them, 
and rendered him the most vile 
and odious being in the universe. 
Total depravity of heart has the 
same demoralizing and debasing 
effect upon all sinners. The high- 
est, richest, noblest sinner is more 
vile and odious than the meanest 
and vilest creature on earth. God 
employs some of the most strik- 
ing images in nature, to represent 
their worthlessness, their vileness, 
and odiousness. He compares 
their worthlessness to the worth- 
less chaff of the summer’s thresh- 
ing-floor. He compares their 
vileness to the animal that wal- 
lows in the mire. And he com- 
pares their odiousness to the 
stench and pollution of the graves 
of the dead. How vile was the 
beautiful Absalom! How vile 
was the knowing Balaam! How 
vile was the cruel Herod! 
How vile was the amiable young 
man, who chose to perish forev- 
er, rather than to give God and 
Christ the supreme affection of 
his heart! The heart of every 
sinner is totally depraved, and 
leads him to contend with his 


Maker forever, rather than to do 
the least duty he has enjoined 
upon him 


It is true, sinners in 
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general, wear a mask and hide 
the enmity of their hearts towards 
God, but he looks through their 
hearts, and abhors them for all 
their hostile and rebelious feel- 
ings and conduct. Fallen angels 
are called not only evil, but foul 
spirits, and fallen men in their 
native and completely depraved 
state, are equally vile, and foul, 
and odious in the eyes of perfect 
purity. From whence come all 
the wars and bloodshed among 
the nations of the earth? Come 
they not from the depravity and 
malignity of the human heart, 
which defile and pervert the no- 
blest talents of the greatest pro- 
digies of wickedness, and greatest 
destroyers of the peace and hap- 
piness of mankind? Must not 
the God of order, of peate, and 
of purity, abhor the persons as 
well as actions of such monsters 
in iniquity? But how much bet- 
ter are sinners in general than 
they? Notatall. For says the 
Apostle, “ both Jews and Gen- 
tiles are all under sin. As it is 
written, there is none righteous. 
no, not one: There is none that 
understandeth, there is none that 
seeketh afterGod. They are all 
gone out of the way, they are 
together become unprofitable ; 
there is none that doeth good, no, 
not one. Their throatis an open 
sepulchre; with their tongues 
they have used deceit; the poi- 
son of asps is under their lips: 
whose mouth is full of cursing 
and bitterness: Their feet are 
swift to shed blood: destruction 
and misery are in their ways; 
and the way of peace have they 
not known. There is no fear of 
God before their eyes.’ In such 
a vile and odious light, do the 
actions and persons of all sinners, 
without exception, appear in the 
sight of God. Hence, 

5. It is the indispensable duty 
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of all sinners to view themselves 
as such vile and odious creatures ; 
for it is true, that even their mind 
and conscience and all their in- 
tellectual faculties are defiled by 
the depravity of their hearts. 
They have abundant cause to 
loathe and abhor themselves, and 
.o repent in dust and ashes. Their 
sins are immensely numerous and 
enormously great. They have 
acted as bad as they could, with 
their limited capacity and circum- 
stances. They have injured God, 
and Christ, and the holy Spirit, 
and the great cause, which these 
divine persons have exerted their 
power, wisdom, grace, and jus- 
tice in promoting. ‘They are 
justly condemned already, and it 
becomes them to condemn them- 
selves, and justify God in their 
condemnation, and accept the pun- 
ishment of their iniquities, and 
cast themselves upon his sove- 
reign mercy, through faith in the 
atoning blood of Christ. This 
duty has often been sounded in 
your ears, but has seldom reach- 
ed your heart and conscience; 
but it must be understood, and 
telt, and performed, or you can 
never be saved. This duty must 
be inculcated upon you, for all 
your interests for time and eter- 
nity are suspended upon it. Be 
entreated not to neglect this duty 
any longer. Within a very short 
time, your doom may be irresisti- 
bly fixed, and you lost forever. 
To-day then review your hearts 
and your lives, become reconciled 
to God and secure the salvation 
of your souls. 

Finally, this subject teaches the 
duty of saints. It becomes them 
to remember the distinguishing 
grace of God towards them, 
while they were sinning against 
him, and contending with him. It 
becomes them to walk softly and 
circumspectfully before him, lest 
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they should become stumbling- 
blocks to sinners, and prove the 
occasion of their falling and per- 
ishing. It becomes them to grow 


in grace, to shine as lights in the 
world, and lead others to glorify 
their Father who is in heaven. 
This will prepare them for a 
peaceful death, and a blessed im- 
mortality beyond the grave. 


—_— 


For the Christian Magazine. 
ETERNAL DEATH. 


Tue kinds of death spoken of 
in the scriptures, are commonly 
reckoned to be three ; death tem- 
poral, death spiritual, and death 
eternal. Death temporal is the 
separation ofsoul and body. Death 
spiritual is a uniform and confirm- 
ed course of transgression; in 
other words, it is to be * dead in 
trespasses and sins.” And death 
eternal is that future and ever- 
lasting punishment, which every 
sinner deserves. Under one or 
another of these three classes, it 
is believed every passage of scrip- 
ture, in which the word death is 
used, may be fairly ranked; if 
we except indeed a very few, in 
which it is used in an obviously 
and highly figurative sense. 
Some have considered this enu- 
meration of the different kinds of 
death, unsatisfactory ; especially 
as it includes eternal death. They 
have denied that any such kind of 
death is spoken of in the scrip- 
tures, or will ever be realized by 
the abandoned of ourrace. The 
candid and dispassionate, who en- 
tertain this view of the subject, 
for others it is hopeless to at- 
tempt convincing,) are invited toa 
consideration of the following clas- 
ses of scriptures, in which the 
word death is used. And, 
1. Those, in which a certain 
kind of death is contrasted with 
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ternal life.—‘¢ As sin hath reign- 
ed unto death, even so grace might 
reign, through righteousness, unto 
eternal life, by Jesus Christ our 
Lord.”——“‘ The end of those 
things” (sinful practices) ‘ is 
death ; but now, being made free 
from sin, ye have your fruit unto 
holiness, and the end, everlasting 
life. For the wages of sin is 
death ; but the gift of God is eter- 
nal life, through Jesus Christ our 
Lord.”—The death spoken of in 
these passages is set, in every in- 
stance, in close and immediate 
contrast with eternal life. Conse- 
quently it must be the opposite of 
eternal life; that is, it must be 
eternal death. 

2. Eternal death is intended in 
those passages, in which the 
wicked are represented as exposed 
to a certain kind of death, to which 
the righteous are not exposed. 
As aspecimen of the numerous 
passages, in which this represen- 
tation is made, 1 may refer the 
reader to the 18th and the 33d 
chapters of Ezekiel. God here 
urges, in every needful form of 
expression, again and again, that 
those who persevere in holiness 
shall live ; while those who de- 
cline to the paths of sin, and per- 
sist in them, shall die. But what 
is the death here intended ? What 
kind of death is it, to which the 
wicked are exposed; but from 
which the righteous are exempt? 
Not temporal death, surely : For 
to this, both the righteous and the 
wicked are exposed alike. Neither 
is it spiritual death: For to this 
the wicked are not exposed—they 
are already involved init. They 
are already ‘dead in trespasses 
and sins.” What death then is it, 
so frequently mentioned, in the 
chapters to which I have refer- 
red? To this question, the inge- 
nuity of man can furnish but one 
answer—it is eternal death—that 





death, which is spoken of by the 
Apostle, as the proper wages and 
desert of sin. 

3. Eternal death is intended in 
all those scriptures, in which sin- 
ners are exhorted to rescue them- 
selves from their exposure to 
death.—‘ I have set before you, 
this day, life and death, blessing 
and cursing; therefore, choose 
life, that thou and thy seed may 
live.’ «Make ye a new heart, 
and a new spirit; for why will ye 
die,O house of Israel?” « Turn 
ye, turn ye, from your evil ways, 
O house of Israel; for why will 
ye die ?””—But what is the death 
here intended, to which sinners 
are exposed, and from which they 
are exhorted to save themselves, 
by repentance and reformation? 
Not temporal death: For from 
this, repentance will not save 
them. Neither is it spiritual 
death: For to this, the wicked 
are not exposed—they have al- 
ready fallen under its power. In 
regard to this kind of death, there 
would be no propriety in saying 
to them, ** Why will ye die ?”’ for 
they are already *“‘dead in tres- 
passes and sins.” ‘The inference 
therefore is unavoidable—the 
death here intended, which the 
wicked are exposed to suffer for 
their sins, and from which they 
can be saved, only by repentance 
and reformation, is eternal death. 

4. Eternal death is intended in 
those passages, which speak of a 
sin as unto death—which is never 
to be forgiven—and for the for- 
giveness of which the people of 
God are not required to pray.— 
‘6 If any man see his brother sin a 
sin which is not unto death, he 
shall ask, and he shall give him 
life for them that sin not unto 
death. There is a sin unto death : 
I do not say that he shall pray for 
it. And there is a sin not unto 
death.” The distinguishing mark 





of the sin here spoken of is, that 
it is “+ unto death ;”? or that it must 
inevitably terminate in a certain 
kind of death. But what kind of 
death is intended? What death is 
it, in which the dreadful sin here 
spoken of is sure to terminate, 
and which renders those who 
have committed it, no longer the 
proper subjects of prayer? Itcan- 
not be temporal death: For this is 
a fruit of al) sin; and it is no rea- 
son why persons should not be 
prayed for, that they are expos- 
ed, in this sense, todie. Neither 
can it be spiritual death: For this 
is the state of all persons, previ- 
ous to repentance; and if none 
may be prayed tor, who are in 
this state, then no impenitent sin- 
ner is entitled to the prayers and 
supplications of the saints. ‘The 
death intended must then be eter- 
nal death. In this, the sin spoken 
of is sure to terminate—it hath 
no.forgiveness—and consequently 
prayer, for those who have com- 
mitted it, must be improper and 
vain. I observe again, 

5. Eternal death is intended in 
those passages of the Revelation 
which speak of the second death. 
‘‘He that overcometh, shall not 
be hurt of the second death.”— 
+‘ Blessed and holy is he that hath 
part in the first resurrection: on 
such the second death hath no 
power.” Itmight be shown con- 
clusively, from the passages them- 
selves, that the death, here spoken 
of, is not temporal, or spiritual, 
but eternal death. But on this 
point, we are not left to mere in- 
ference. ‘+I saw the dead, small 
and great, stand before God; and 
the books were opened, and the 
dead were judged out of those 
things which were wriiten in the 
books, according to their works. 
And whosoever was not found 
written in the book of life, was 
cast into the lake of fire. Thts is 
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the second death.””—* But the fear- 
ful, and unbelieving, and the a- 
bominable, and murderers, and 
whoremongers, and sorcerers, and 
idolaters, and all liars, shall have 
their part in the lake which burn- 
eth with fire and brimstone— 
which is the second death.” From 
these passages, we know, that the 
second death is eternal death. It 
is that fearful and eternal punish- 
ment, which is reserved for the 
finally impenitent, beyond the 
grave. 

There are many other passages 
of scripture, besides those here 
referred to, in which mention is 
made of eternal death. But these 
are such as will not admit of any 
other interpretation. They speak, 
not only a language which can be 
understood, but which, by the 
candid, cannot be misunderstood. 
And they assure us, on the high- 
est authority on earth, or in hea- 
ven, that impenitent, incorrigible 
sinners must suffer hereafter the 
pains and agonies of eternal death. 

With a single inference, | dis- 
miss the subject. Universalism, 
in all the variety of shapes it has 
ever assumed, or is capable of as- 
suming, ts without foundation. It 
may gratify, for a few days, a de- 
praved heart ; but it will inevita- 
bly cheat and destroy the soul. 

W. 


From the Utica Christian Repository. 
THE PILGRIM’S PROGRESS IN THE NINE- 
TEENTH CENTURY.—BY BUNYANUS. 
CHAPTER XV. 

Then Stephanus related his 
history, as follows : 

1 was born in this place, of pa- 
rents who kept this house before 
me ; and was early taught to read 
the King’s statute book, and to 
listen to the instructions of the 
King’s ambassadors. Nothing 
worthy of being mentioned oc- 
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curred in the early part of my 
life, till 1 was of age; only, that 
I was quite weary of this valley, 
and of such a retired life as my 
parents led, and longed to see 
more of the world. I had be- 
come also very neglectful of the 
King’s book, which | avoided 
when I could, and was quite 
averse to religious instruction. 

When I was of age, I went 
first to the town of Vanity, where 
I resided a few years. And here, 
though I was much engaged in 
the business of the fair, my re- 
ligious education operated as a 
restraint upon me, so that I did 
not feel any inclination to join in 
many of the practices which are 
commonthere. Yet, by degrees, 
the restraints | had felt became 
less, and I began to associate with 
several young men of loose prin- 
ciples and vicious habits, and to 
spend my leisure hours in their 
company. Still, however, | was 
resolved to maintain a fair char- 
acter among men, and to avoid 
any practice which was esteemed 
disreputable. And I also spent a 
considerable portion of my time 
in reading such books as fell in 
my way. 

Being intent on rising in the 
world, and watching for an op- 
portunity to advance myself, I 
readily embraced an cccasion of 
going to the city of Destruction, 
and engaging in business there, 
which | flattered myself would 
be more profitable. I continued 
there also several years, without 
any material change in my cir- 
cumstances. I tasted-of the 
streams of sensual pleasure ; but 
the waters made me sick and I 
refrained. I dug in the mines of 
worldly gain, but without much 
success. I was most desirous of 
climbing the hill of worldly honor. 
| looked at those who were as- 





cending, and envied them the dis- 
tinction they had attained. But 
the crowd of those who were 
pushing forward, and endeavoring 
to climb, was so great, that I 
could not make my way through 
them, even to the foot of the hill. 

During my stay there, | had 
generally neglected to hear any 
of those who are called the am- 
bassadors from the King, and 
spent my time in business or 
amusement. Yet I still intended 
to go on pilgrimage at some fu- 
ture day. One day Conscience 
came in, and told me plainly that 
I was exposed to the wrath of 
the King; and that there was no 
way to escape it, but by leaving 
that place. So I promised him 
that I would leave the place, and 
set out on pilgrimage; and with 
that he seemed pacified and left 
me. Then, after some time, he 
called again, and spoke in a more 
menacing manner, threateningme 
with speedy death, if 1 did not 
hasten out of the city. At this I 
was considerably alarmed, and 
packing up my effects, I removed 
tothe town of Morality, and re- 
sided next door to Mr. Legality, 
with whom I was much pleased. 

Not seeing any thing of Con- 
science for some time, however, 
and still feeling an inclination to 
spend some longer time in the 
city, I returned thither, and re- 
sumed my old occupation. But, 
to keep up the appearance of 
some respect to religious things, 
I attached myself to the parish of 
Dr. Smoothman, on whose 
preaching I attended constantly, 
and was for some, time well satis- 
fied with it. He taught, that if 
we led a sober, regular life, went 
constantly to church, were honest 
in our dealings, kind to the poor, 
and did not fall into any disrepu- 
table practices, nor any violent 
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eut-breaking sins, all would be 
well with us, though we never 
left the city. 

But, although I was well pleas- 
ed with such instructions, as be- 
ing well suited to the inclinations 
of my heart, I could not entirely 
believe them.—For, I had been 
too well acquainted with the 
King’s book in my youth, though 
I had neglected it now for some 
years, not to know that it was 
necessary to enter the wicket 
gate, and go on pilgrimage. So 
I began to fear, lest, if | continued 
to attend his preaching, I should 
be persuaded to give up all 
thoughts of going on pilgrimage, 
and ultimately perish with the 
city. I then left his parish, and 
joined that of Dr. Soothing, who 


was understood to be in favor of 


the pilgrim’s life. Under his 
preaching I was better satisfied ; 
for I did not know enough, then, 
to perceive that it was even more 
dangerous than that of Dr. 
Smoothman. For though it had 
more of the semblance of truth, 
by which it was more likely to 
gain confidence, it was still radi- 
cally wrong. 

He said very little in any of his 
discourses, that was calculated to 
disturb our peace, and make us 
sensible of our danger and guilt. 
When he introduced such subjects 
as depravity, atonement, regene- 
ration, and the like, he did it ina 
manner so gentle, and kind, and 
tender, that no one could be of- 
fended; and treated them in such 
general terms, that no one could 
tell what were his precise views 
of them. But from his general 
manner of preaching, I soon got 
the idea that my depravity was 
inherited from my forefathers, 
and was rather to be looked upon 
as a calamity than a fault; that 
it was what I could not help ; that 
none could set out on pilgrimage 


till the King should please to 
send a messenger to carry him 
through the gate ; and that it was 
my duty to wait patiently the 
King’s time, and be in the use of 
certain means to obtain the King’s 
favor, which, if persevered in, 
would certainly obtain it. So I 
began to use the means he point- 
ed out, such as reading the King’s 
book, attending constantly at 
church, and praying to the King 
after my manner. And I did all this 
the more readily, because 1 
found it did not interfere with my 
love of the world, nor my su- 
preme regard to my own happi- 
ness: but that the latter especial- 
ly, was fostered and encouraged 
by it. 

In this manner I went on for 
some time, and began to think I 
was in a very good way, and had 
become a much better man. But, 
at a certain time, I mingled with 
a crowd to hear Evangelist 
preach, being chiefly moved by 
curiosity to hear one that was so 
much spoken against. I do not 
recollect his text, nor the out- 
lines of his sermon; but I well 
remember that his discourse con- 
tradicted nearly all the opinions 
I had embraced. He taught that 
we are both active and dependant 
in all that we do; that our de- 
pravity is voluntary, and conse- 
quently not our calamity, but our 
crime; that repentance is the 
immediate duty of sinners, and 
that they have no excuse for de- 
laying it a moment; that all sel- 
fishness is sin, that love to God, 
to be genuine, must be for what 
he is in himself, and not for what 
we expect to gain by it; that we 
must cease to make our happiness 
our supreme object, and make 
the glory of the King our ulti- 
mate end in all that we do; that 
going through the gate must be 
our own act, and that none would 
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ever get through in any other 
way; that we must pray to the 
King with the prayer of love, 
and repentance, and faith; and 
that all prayer without love, re- 
pentance, and faith, is an abomi- 
nation to the King; that sinners 
are condemned already, and the 
wrath of the King is abiding upon 
them; and that we must deny 
ourselves, submit to the King, ac- 
cept the punishment of our iniqui- 
ty, and put ourselves into his 
hands to be disposed of at his 
sovereign pleasure. ‘These were 
some of the leading ideas of 
Evangelist’s discourse ; and [ no 
longer wondered why he was 
every where spoken against. I 
could not bear it better than oth- 
ers, and resolved never to hear 
him again. 

On returning home, however, 
I was so uneasy, that I thought I 
would take the King’s book, and 
find passages to refute the hated 
doctrines. So I searched some 
time, but did not get any satisfac- 
tion, because I found more that 
seemed to favor what Evangelist 
had said, than I could against it. 
So I went to Dr. Soothing, and 
told him my difficulties. He told 
me that he rather thought Evan- 
gelist was a good man, but very 
imprudent, and always carrying 
things to extremes; that those 
things were points of a doubtful, 
metaphysical, or speculative na- 
ture, mere theories, difficult to 
be understood, and quite unneces- 
sary ; that he wondered Evange- 
list would be always feeding his 
hearers with strong meat, and 
have no more regard to their 
venial prejudices; that no other 
ambassador of the King in our 
whole city thought it necessary 
to preach so; that he had made 
himself unpopular through his 
own fault; and that he wondered 
any would continue to hear him. 
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He concluded by exhorting meta 
let these points alone, and go on 
in my old course of using means 
to induce the King to send his 
agent to carry me through the 
gate, and to wait patiently the 
King’s time. I observed that he 
seemed unusually moved while 
saying these things, and to lose 
his wonted mildness, and gentle- 
ness, and tenderness, and to be 
almost as much displeased with 
Evangelist and his doctrines, as I 
was myself. I was gratified with 
this; but yet I was disappointed 
that I got no aid from him to- 
wards refuting those odious doc- 
trines, and thought that in this 
instance he carried his prudence 
as much too far, as Evangelist 
did his doctrines. 

After this, I continued to at- 
tend the same round of duties, as 
1 then supposed them; but with 
less satisfaction. My peace had 
been disturbed, and I felt restless 
and uneasy. Sometimes | went 
to hear Mr. Save-all, who plainly 
told us there was no burning pit 
beneath our city, and that all 
would be received into favor at 
last. I should have been glad to 
embrace his doctrines, and tried 
for some time to do so; but I 
saw too much in the King’s book 
against them. Sometimes! went 
to hear Mr. Lawless, who taught 
that the Prince Immanuel had 
obeyed the law of the King in 
our behalf, and suffered its pen- 
alty for us; and thus had wrought 
out 2 finished righteousness which 
was transferred to such as would 
only believe it to be theirs ; that 
no acts of repentance, nor love, 
nor obedience, of ours, were of 
any use, nor furnished any evi- 
dence in favor of those who per- 
formed them. The only thing 
he exhorted us to do, was to be- 
lieve that the Prince Immanuel 
had taken ajl our sins, and given 
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us all his righteousness ; but he 
admitted at the same time, that 
there was no evidence on which 
we were to believe this, either 
from the King’s book, or from 
any other source. ‘ You must 
work it out in yourselves,” said 
he, “ by the assistance of the 
agent of the King.” And he 
said, “It is not true, before you 
believe it, but it becomes true 
when you do believe it.”” I tried 
for awhile, to work myself up 
into this belief; but 1 found I 
could not believe any thing, with- 
out some evidence, real or sup- 
posed, that the thing | believed 
was true betore | believed it, and 
would remain true, whether | 
believed it or not: So I deserted 
him. 

At length, Mr. Blind-guide 
came along; and | went to hear 
him. The greatest part of his 
discourse was directed against 
what he supposed Evangelist to 
teach, though he made but poor 
work in stating what it was, and 
poorer still in refuting it. But 
when he came towards the close, 
he undertook to tell us what was 
the way of escaping the destruc- 
tion to which we were exposed 
in the city, and of reaching the 
celestial country. He said, there 
was a way into the wuy, to which 
he could direct inquirers, which 
was at once both safe and easy ; 
and exhorted all to prepare to 
leave the city immediately, and 
to take directions from him. | 
was pleased to hear him oppose 
Evangelist, and to hear of a safe 
and easy way into the way, 
which I might take when I should 
be disposed to set out; which, 
however, | was not yet inclined 
to do. 

Not long after, I heard that 
Evangelist was to preach again ; 
and though | hated the man, and 
hated his doctrines, yet I con- 

VoL. IV. 


cluded | would hear him once 
more, in the hope he would say 
something which would give me 
a better opportunity of refuting 
him, at least to my own satisfac- 
tion. Sol heard him. And on 
this occasion he drew such a pic- 
ture of the depravity of my heart, 
of its enmity to the King, its ha- 
tred of the truth, its opposition 
to the King’s way of salvation, 
its love of error, and of the vari- 
ous ways | had taken to quiet my 
own mind, and fortify it against 
the truth, that I verily thought 
his whole discourse was aimed at 
me, and that some one had been 
telling him all about me. I was 
full of rage; and determined, 
that, as soon as he dismissed the 
meeting, | would go up to him, 
and vent my displeasure at him, 
for thus exposing me before the 
whole assembly. | went up to 
him accordingly, and asked him, 
who had been giving him an ac- 
count of me. With that he look- 
ed gravely at me, and said, “ I 
know younot. No one has told 
me any thing about you. But, if 
the character which has been 
described is yours, take heed that 
the end which has been described 
be not yours also.” I! was so 
struck with this reply, that, 
ashamed and confounded, I slunk 
away, without saying any thing 
more to him. 

As soon as I had returned 
home, Conscience came in, and 
reiterated what Evangelist had 
said, threatening me, at the same 
time, with the vengeance of the 
King, if I did not immediately set 
out on pilgrimage. So I resolved 
to go; but went first to Dr. 


‘ Soothing, my minister, for some 


directions. He repeated the di- 

rections | had received from him 

before. I told him I had been 

following them a long time, and 

yet my danger seemed to increase: 
11 
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I now found myself more wicked 
than | had supposed I was, and 
was afraid I should yet perish. 
He asked me if 1 did not desire 
to escape from the wrath to come, 
I told him | did. Then, said he, 
if you have such a desire, it is the 
King who has given it to you, and 
his giving it to you is an indica- 
tion that he intends to gratify it. 
I plainly perceive, that he has be- 
gun a good work in you; and I 
have no doubt but that he will 
carry it on, in his own due time. 
‘¢ He that desires to repent, does 
it already, in some measure.” 
You have made a hopeful begin- 
ning. Only continue on in the 
use of means, and all will be 
well. Il heard him respectfully, 
and took my leave, with a pain- 
ful sense that his encouragements 
and directions did not suit my 
case, and that if | depended on 
them I should inevitably be lost. 

My sense of danger being too 
great to permit me to rest, I 
went to Mr. Blind-guide, to in- 
quire about the way into the 
way, of which he had spoken. 
Ther he called for one to be my 
guide till 1 should get into it, 
whose name he said was Repen- 
tance, but I afterwards learned 
that his true name was False- 
repentance. This guide conduct- 
ed me up the hill of Selfish-sor- 
row, near mount Sinai, whose 
thunders increased my terror, and 
made me hasten up the bill. 
Then he took me to a gate, 
which he said was the gate of Ex- 
perience, but I afterwards found 


its true name to be the gate of 


Delusion. So 1 knocked, and the 
gate was opened by a man whose 
name is Selt-confidence. Then 
my conductor left me, telling me 
I was now in the way into the 
way, and that | should have no 
further need of his services. 

So the man who opened the 





gate took me into his house, and 
lodged me all night, for it was 
now towards evening. | inquired 
of him the name of the village, 
and he said it was called Peace- 
in-believing ; but I have since 
learned that its true name is 
False-peace. He told me, more- 
over, that now, since | was in the 
way into the way, there was no 
particular occasion for my going 
on; and as he was in want of one 
to assist him, in attending on his 
company, with which his house 
was thronged, he would gladly 
take me into his service for a 
season ; and when | thought pro- 
per I could proceed on my jour- 
ney ; to which proposal I willing- 
ly agreed. 

With this man I remained sey- 
eral months; and saw and con- 
versed with his guests, among 
whom | found a great variety of 
characters and opinions. But in 
one thing they allagreed: Their 
religion was wholly selfish ; their 
own happiness was their only mo- 
tive in wishing to leave the city 
of Destruction, and go on pil- 
grimage. And in this respect 
they all agreed with me too, as 
my feelings then were. 

While here | learned that this 
way into the way leads from the 
house of Mr. Self-confidence to a 
certain stile, which is there called 
Assurance-of-hope, by which it 
enters the King’s high way, be- 
yond the house of the Interpreter. 
it is the same stile by which your 
late companions entered, and to 
prevent mistakes has its true 
name marked on it, as you saw, 
on the high way side, by order of 
the King. ‘This way is so contri- 
ved that those who travel it shall 
not have an opportunity to call at 
the house of the Interpreter, with 
whom those who made it do not 
wish travellers to become ac- 
quainted. And Mr. Self-confi- 
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dence boasts that his house con- 
tains more curiosities and affords 
better instruction than the house 
of the Interpreter, who, he says, 
is now in his dotage. And as the 
house of the Interpreter has its 
significant rooms, so has the house 
of Mr. Self-confidence. But with 
the latter, the significant rooms 
are the rooms in which his guests 
are lodged for the night. 

These lodging rooms have dif- 
ferent names, according to their 
different properties. One is nam- 
ed the chamber of Vision, anoth- 
er the chamber of Impulse, anoth- 
er the chamber of Scripture anoth- 
er the chamber of Dreams, and 
the like. And I remarked that 
those who lodged there chose 
the different rooms, according to 
their own taste. Those who 
lodged in the chamber of Vision, 
always saw some wondertul sights, 
of a significant kind. Sometimes 
they saw the Black Tyrant com- 
ing towards them, with his grim 
attendants ready to seize them; 
and just when they thought they 
were about falling into his hands, 
they saw a company of shining 
ones coming to their relief, at 
sight of whom the Black Tyrant 
and his troop would flee away. 
Sometimes they saw the fiery pit 
opening its jaws, and felt them- 
selves sinking into it; and when 
it seemed just ready to close upon 
them, they saw the Prince Im- 
manuel flying swiftly towards 
them, and taking them up in his 
arms, and carrying them upward 
into the bright regions of celes- 
tial day. Sometimes they saw 
themselves standing before an in- 
exorable judge, who with frown- 
ing aspect, was pronouncing upon 
them the sentence of condemna- 
tion; and then they saw his Son 
standing by, with a_ benignant 
smile, interposing in their behalf, 
and pleading for their pardon, 


pointing to his bleeding wounds. 
Sometimes they saw a vision 
of the Celestial City in all its 
brightness, and the Prince Im- 
manuel] sitting upon his throne of 
glory, looking at them with a 
smile, and beckoning them to 
come up thither. 

Sometimes they saw the Prince 
Immanuel hanging upon the cross, 
with the blood streaming from 
his wounded hands and pierced 
side, and could discern their 
names written upon his heart. 
These and similar sights, in al- 
most endless variety, were com- 
mon to those who lodged in that 
chamber. 

Those who lodged in the 
chamber of Dreams, usually had 
dreams of such like things as 
were seen by those who lodged 
in the chamber of Vision. ‘Those 
who lodged in the chamber of Im- 
pulse, had certain mysterious im- 
pressions made upon their minds, 
which they could not describe to 
others, but which they themselves 
seemed perfectly to understand. 
Those who lodged in the chamber 
of Scripture, heard certain texts of 
scripture repeated to them; such 
as ‘* Be of good cheer; thy sins 
are forgiven thee ;,—** Why tar- 
riest thou ? arise and be baptized, 
and wash away tby sins ;”,—* Go 
thy way ; for God now accepteth 
thy works ;”,—and the like. 

And in the morning, when the 
guests came together, it was cus- 
tomary for each one to relate 
what vision, or dream, or impulse, 
each had had the preceding night, 
or what text of scripture he had 
heard pronounced; and to tell 
what the import of it was; for 
they always appeared to know, 
better than another person could 
tell them, what the meaning was. 
And after long acquaintance there, 
I found that each one had such a 
kind of vision, or dream, or im- 
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pulse, or heard such a kind of 
text of scripture, as he wished 
for, when he retired. And I have 
since found, that those who 
lodge there, always remember 
these visions, or dreams, &c. and 
frequently tell them on their 
journey, and rely upon them as 
their chief passport at the celes- 
tial gate. 

So after I had remained some 
time at the house of Mr. Self-con- 
fidence, he was so well pleased 
with my services, that he began 
to tell me that i should make an 
excellent guide to pilgrims, if I 
only had a call to that work, and 
might be of great assistance to 
Mr. Blind-guide in persuading the 
inhabitants of the city of Destruc- 
tion to set out on pilgrimage. 
And he advised me to take up my 
lodging one night in one of the 
significant chambers, that | might 
know whether | was called or 
not. Accordingly | resolved to 
comply with his advice, and se- 
lected the chamber of Scripture, 
inwardly wishing that | might 
have acalltothework. During 
the night, 1 heard a voice saying 
unto me, “Go thy way; for the 
Lord hath sent thee.” Then, in 
the morning, I told what | had 
heard, and Mr. Self-confidence, 
and all that were there agreed 
with me, that this was a sufficient 
call. So I went immediately to 
Mr. Blind-guide, and told him 
what had happened, and he gave 
me the right hand of fellowship 
to take part with him in his 
work; and added many instruc- 
tions ‘and directions how [| might 
proceed most successfully. 

In connection with Mr. Blind- 
guide I continued some time, 
copying his manner, an‘! following 
his directions, with no small de- 
gree of seli-complacency, and be- 
ing much puffed up with the 
commendations I received. At 


length I found myself puzzled 
with several things which those 
with whom | conversed cited out 
of the King’s book against what 
I taught. So I called on Mr. 
Blind-guide, and cited several of 
those passages, and got his ex- 
planations. But when | came to 
ask him what I should do with 
such passages as these, * As 
many as were ordained to eternal 
lite believed,” and the like, he 
had nothing to say, only that it 
was his advice that I should have 
nothing to do with them, but 
keep as far from them as possi- 
ble. ‘This startled me: for I 
believed that the King’s book 
was the only rule of truth and 
duty ; and | concluded, that if 
the system he and | were teach- 
ing made it necessary to keep as 
far as possible from any part of 
the King’s book, we must be so 
far wrong. 

| was thus led to examine that 
book more carefully than | had 
done ; and the result was, a deep 
conviction, that as all my relig- 
ion had been selfish, it had been 
all wrong; and that I hated the 
true character of the King with 
ull my heart. This conviction 
filled me with deep distress, and 
led me again to hear and con- 
verse with Evangelist ; soon after 
which | entered the wicket gate, 
with such feelings as you have 
described, and came on my way. 
At the Interpreter’s house, | was 
further instructed in the King’s 
book, and more accurately un- 
derstood the delusion by which I 
had so long been blinded. At 
the village of Careless, I was 
persuaded to stop and hear Mr. 
Self-conceit ; and was, fora time, 
imposed upon by his professions 
of unbounded charity. But | had 


become too much attached to the 
King’s book, and read in it too 
constantly to be long deceived by 
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him. At the new house, | made 
a short stop, but long enough to 
understand that the inhabitants of 
it were not friendly to the Lord 
of the way. At the house Beau- 
titul, I spent some time very 
agreeably ; and then came on to 
this place, where my aged parents 
received me joyfully, as a re- 
turning prodigal. Here I have 
continued ever since, and when 
my parents were called hence to 
the Celestial City, 1 succeeded 
them in their house and employ- 
ment. Bunyanus. 


Errata.—The following correction of the 
13th chapter of the Pilgrim’s Progress, pub- 
lished in our last volume, was not at the time 
observed.—Vol, 3, page 367, col. 1, line 33, 
fur I mean, read I may mean. Page 368, af- 
ter the 3d line inthe 4th paragraph, insert, 
But I know Iam a christian ; and therefore I 
know it is not true. 


For the Christian Magazine. 
THE PENITENTIARY SYSTEM. 
Mucu complaint has been made, 
of late, in regard to the construc- 
tion and management of prisons— 
especially those intended for the 
reformation of convicts. Persons 
of different ages and circumstan- 
ces, who are unequally hardened 
and skilled in crime, are not suf- 
ficiently distinguished and separat- 
ed. Numbers, at night, are lodg- 
ed in the same cells; and the 
prisoners generally are allowed 
too free an intercourse, one with 
another. An opportunity is thus 
furnished and improved, for a mu- 
tual influence of the very worst 
kind to be exerted. Practices the 
most detestable and abominable 
are shamelessly perpetrated.— 
Those who are older and more 
experienced in wickedness, in- 
struct the younger in their vari- 
ous arts; place before them ex- 
amples of the utmost enormity ; 
and allure them onward, by every 


8b 


method in their power, to greater 
degrees of hardihood and villany. 
In this way, prisons and peniten- 
tiaries become the receptacles 
and nurseries of vice and crime, 
rather than houses of correction 
and reformation. 

I have introduced this subject 
merely for the purpose of illustrat- 
ing another. There are those 
who regard the prison of hell, as 
a vast house of correction—~a 
place, where the penitentiary sys- 
tem is pursued upon a large scale. 
«¢ All must be brought to repent- 
ance, sooner or later; and those, 
who are not humbled and re- 
claimed in the present world, 
must be punished in the fires of 
hell, till they are reclaimed.”— 
Waving all other objections to this 
antiscriptural doctrine ; why—let 
it be seriously asked—why should 
any be sent to the prison of hell, 
in order to bring them to repen- 
tance? A more unfavorable situa- 
tion for such an object cannot pos- 
sibly be imagined. What is the 
society of hell ? What are the em- 
ployments ? What is the influence 
there exerted, by one being upon 
another? Who would think of 
placing a person, who was inclin- 
ed to vicious practices in this 
world, in the company, and under 
the influence, of the notoriously 
vicious and abandoned, in order to 
reclaim him? Who would think of 
turning over a vicious youth, to the 
instruction and example of those 
who were old and hardened in 
crime and sin, in order to bring 
him to repentance ? Much less can 
it be believed, that God will ever 
send any of his creatures to hell— 
where every heart overflows with 
enmity, and every mouth is filled 
with cursing, and every breath of 
influence is adverse to the spirit- 
ual good of the soul—in order to 
bring them to repentance ;—that 
he will ever take any out of this 
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world, because they cannot be re- 
claimed here, and place them in 
the society, and under the instruc- 
tion and example of devils and 
damned spirits—the oldest and 
most flagrant of all transgressors 
—in order that they may be turn- 
ed from their wicked ways, and 
brought to the exercise of holi- 
ness !—No, my dear reader, if you 
and | ever repent, we shall repent 
in this world. If we are ever 
brought to the knowledge of the 
truth, the work will be accom- 
plished here. Hell is no place 
for the production of such a 
change; or indeed of any, that 
will at all better our condition. 
The progress of every thing in 
that world, is downward. Every 
inhabitant is sinking ; and is doom- 
ed, from the necessity of his con- 
dition, to sink—in sin, in misery, 
and despair—forever. W. 


—p>——. 


For the Christian Magazine. 
HOW TO OBTAIN A GOOD HOPE OF 
SALVATION. 
Tre question is often proposed, 
and more often felt, by the anx- 
ious sinner, ‘how shall I obtain the 
hope of salvation; even the good 
hope of the real christian?” ‘To 
this, he not only needs, but often 
desires, a faithful answer. And 
the present object is, to meet, 
and as far as 1 am able, to an- 
swer this question. The sum of 
the answer is contained in the 
following passage of scripture. 
‘¢ Be ye holy in all manner of 
conversation: Because it is writ- 
ten, Be ye holy for | am holy.” 
1 Peter, i. 15,16. Here, then, is 
the command of God, and the 
reason of the command. It ap- 
plies to all men: it requires all 
men to be holy, in all manner of 
conversation. It thus meets the 
case of every anxious sipner ; and 


teaches him the way, and the on- 
ly way, to obtain a good hope of 
salvation. It meets him as a sin- 
ner; and teaches his duty as a 
sinner. But does he ask, what is 
implied in being thus holy? And 
how this will give him a good hope 
of salvation? I will attempt to 
answer these questions. 

I. What is implied in being 
thus holy? Here I need not in- 
form such persons that they are 
sinners: they know it already. 
For | now speak of those, who 
are convineed of sin, and are ask- 
ing the question, “ What must [ 
do to be saved?” In describing 
holiness, then, as it relates to 
them, and indeed to all men, I re- 
mark, that it implies, 

Ist. Genuine repentance for sin. 
This embraces, not only a con- 
viction of the reality and guilt of 
sin, but genuine sorrow for it, as 
an evil in itself. It is something, ~ 
essentially different from a mere 
conviction of the danger of sin; 
or of an exposure to punishment 
for it, though this may attend it. 
Repentance leads the sinner to 
look, not directly at the conse- 
quences of sin, as they repect 
himself, but, at the valeness and 
guilt of it, as an offence against 
God. It leads him to confess, not 
merely his danger, but bis vile- 
ness and guilt; to condemn him- 
self; and thus to join with the 
law of God, in condemning him. 
It does all this, aside from the 
danger of punishment. It is not 
intended, to purchase his release 
from punishment. It aims at sin 
itself. The real penitent is hum- 
ble for sin; he is deeply abased 
before God, filled with shame and 
sorrow, because he has dishon- 
oured and offended him. This is 
repentance. And it is a holy 
exercise. It embraces love to 
God, anda resolution henceforth 
to forsake sin. It allows no re- 
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serve for the future commission 
of it, could this be done without 
danger ; and thus, no justification 
of it. And so far as repentance is 
concerned, this alone is real holi- 
ness. The sinner can have no 
decisive evidence of holiness, until 
he has this repentance. For, 
until he has this, he is not recon- 
ciled to God, nor to the law of 
God; and, therefore, cannot be 
pardoned in view of the law. 
But this is not all that pertains to 
holiness. In connexion with this, 
it implies, 

2dly. Faith in Christ. I am 
here describing the exercises and 
evidences of holiness, as these are 
required in the word of God. 
And of sinners, one of the first is 
faith in Christ; | mean * faith 
which worketh by love.” For 
God has set Him forth, a propi- 
tiation, through faith in his 
blood, to declare his righteous- 
ness for the remission of sins; 
and has commanded them to be- 
lieve in him, and submit to him, 
as their Saviour. Now, when 
they have this faith, they do be- 
Sieve in him, and submit to him. 
They renounce their own works, 
as the ground of their justifica- 
tion: they consent to the law, 
that it is just and good, though it 
condemns them: and then, re- 
ceiving his atonement as the 
ground of their justification, they 
make him “the end of the law for 
righteousness.’ And so far as 
faith is concerned, until they do 
this, they cannot have decisive 
evidence of holiness, nor a good 
hope of salvation. A mere be- 
lief in his existence and attri- 
butes is no decisive evidence. 
Wicked meh, often have, and the 
devils always have, this belief. 
This alone is not submission to 
him: it implies no trust in him, 
nor acceptance of him, as a Sa- 


viour. I[t is not reconciliation to 
the law, nor to the gospel. 

But the faith, here intended, 
implies love, and works by love. 
It thus leads men to comply with 
the self-abasing and humbling 
terms, on which salvation is of- 
fered: terms, which exalt and 
honor God, and lay men prostrate 
at his footstool. It is, therefore, 
a holy exercise. It unites the be- 
liever to Christ, and at the same 
time, evinces a readiness to serve 
and obey him. These, if I may 
so express it, are first principles 
of holiness. But they are not 
the whole. It extends to all 
manner of conversation. And 
therefore implies, 

3dly. Uniform obedience to the 
commandments of God. In ref- 
erence to this point, one of its 
most perfect definitions is, «+ This 
is the love of God, that we keep 
his commandments, and his com- 
mandments are not grievous.” 
Holiness is a living principle. It 
is not a flush of mere animal pas- 
sion, which lives and operates, 
while men feel their danger, and 
dies as soon as they obtain the 
hope of salvation. When men 
become holy, and feel the influ- 
ence of it, they are uniformly 
obedient, not to the impulse of 
their own fancy, but to the com- 
mandments of God, They make 
Jehovah their only God: they 
reverence his name, his Sabbaths, 
and his sanctuary : they do justice 
and show benevolence to their 
fellow-men. ‘They obey also the 
precepts of Christ: they make 
these the supreme law of their 
religion. Hence, when matured 
in the knowledge of Christ, they 
are decided and persevering, in 
the path of duty, already revealed 
to them: they are frequent and 
fervent in prayer, they are hum- 
ble, patient, thankful, forgiving, 
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and benevolent, faithful in the 
family, and among their friends 
and neighbours: active and ani- 
mated in revivals of religion; 
and daily devoted to the service 
of Christ. This is the reason, 
why they often appear so singu- 
lar ; so indifferent to mere hu- 
man maxims; so regardless, as 
others imagine, of their reputa- 
tion or popularity among wicked 
men; and yet so decided and at 
the same time consistent ; though 
as some say, bigoted, in matters 
of religion. ‘They are under the 
Jaw to Christ. And to please 
him, and maintain a good name 
before him, they dare, in these 
things, to appear singular, in the 
view of men. This is holiness, 
in reference to obedience.’ And 
if men would obtain decisive ev?- 
dence of it, and a good hope of 
salvation, they must yield this 
obedience to the commandments 
of God. I also remark, 

4thly. That holiness implies 
submission to the Providence of 
God. His word and Providence 
are the great means of the trial 
of Christian character. All the 
events of time are his Providen- 
ces; and are to be understood as 
such. For he * worketh all 
things after the counsel of his 
own will.”” Many of these events, 
at the time, are unwelcome, and 
even painful, to those affected by 
them: such as disappointments, 
losses, bereavements, and other 
evils. They are trying to the 
hearts, even of good men, and 
equally so to the hearts of oth- 
ers. But holiness implies submis- 
sion to these trials, as the dispen- 
sations of a wise Providence. 
Though they are painful, and 
are wntended to be painful at the 
time, yet holiness will lead men 
to say with Eli, “It is the Lord, 
let him do what seemeth him 
good.” it will. in the issue, pro- 


duce reconciliation, under the 
sharpest trials, and lead men to 
say with Job, “ Though he slay 
me, yet will I trust in him.” 
Hence, if they would maintain 
decisive evidence of holiness, and 
a good hope of salvation, under 
these trials, they must submit 
cheerfully to the Providence of 
God. The religion, which does 
not produce this, is not the re- 
ligion of the Bible. It cannot 
impart the hope of salvation, 
which is sure and steadfast. For, 
until men submit to all these 
trials, as well as repent, and be- 
lieve, and obey the gospel, they 
are not holy in all manner ot con- 
versation: they have not submit- 
ted in all things to the will of 
God.—These are some of the 
leading features of holiness: they 
are essential, to constitute the 
proper evidence of it, and to lay 
the foundation of a good hope of 
salvation. { proceed, then, 

II. ‘To show how this will give 
them a good hope of salvation. 
In the Ist place, it will prepare 
them for acceptance with God. 
His command is just. They are 
under obligution to be holy in 
all manner of conversation. For 
God is holy. His moral excel- 
lence consists in his holiness. 
And it is just and even necessary, 
that men should be holy, that 
they may be like him, and thus 
be prepared for acceptance with 
him. He cannot consistently ac- 
cept, nor approve them, until 
they become holy. They are 
not fit to be pardoned nor accept- 
ed: they are enemies and reb- 
els, until they become holy. 

But this will prepare them for 
pardon and acceptance : and will 
thus enable them to hope for sal- 
vation. When they have repent- 
ed of sin, they have condemned 
it, and themselves on account of 
it: they have thus submitted to 
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the law, and are reconciled to 
the authority of God. When they 
have believed in Christ, with all 
the heart, they have submitted 
to him, and to the terms of salva- 
tion, through his atonement. 
They are then united to him, and 
have embraced him, as their Sa- 
viour. Indeed, they are then 
reconciled to God, and are inter- 
ested in the atonement of Christ. 
Their hearts are then right with 
God. And thus, they are pre- 
pared to find acceptance with Him. 
He can then, consistently pardon 
and accept them. He can then 
do this, on the very principles 
and terms, on which they are 
willing to be accepted, and on 
which, he has offered them par- 
don and acceptance. Hence, on 
this ground, they can entertain 
the solid hope of salvation. ‘They 
may then embrace the promases 
of God, to pardon and save them 


that obey the gospel; and with 
humble confidence, apply these 


to themselves. For they are then 
the very persons, to whom these 
promises are made. They may, 
therefore hope that God will 
keep them by his power, through 
faith unto salvation. For in the 

Second piace, They are then 
prepared for the happiness of 
heaven. While impenitent, sin- 
ners, even under the most pun- 
gent conviction, are wholly un- 
prepared for the happiness of 
heaven: indeed, wholly unpre- 
pared for happiness in any part 
of the universe, where God is 
sensibly present. They are ut- 
terly unholy ; utterly opposed to 
God, to his law and gospel, and to 
every thing, which constitutes the 
happiness of heaven. Hence, it 
is indispensably necessary, in or- 
der to obtain happiness, or the 
solid hope of happiness, in heaven, 
that they should be holy, in all 
manner of conversation. But, 
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when they have become holy, 
they are prepared for the happi- 
ness of heaven: that is, so far as 
they are holy. Then, they have 
not only repented of sin and be- 
lieved in Christ, but are obedient 
to the law and the gospel. They 
then delight in the presence of 
God and the Saviour; in his ser- 
vice; in his cause and people; 
and in all that pertains to the 
kingdom of heaven. ‘Their very 
desire and object then are, to be 
what he requires, and to do what 
he commands. ‘They will desire 
and labor to be perfectly con- 
formed to his image, and to pro- 
mote his glory ; to be free from 
sin, and to glorify him in all 
things. And thus, when they 
contemplate his promises, and 
are led to understand their sta- 
bility, and application ; when they 
see that these apply to all them 
that become holy, andengage to 
keep them through faith unto 
salvation, they will be able to 
apply them to themselves, and 
to embrace a hope of salvation 
sure and stedfast: a hope, which 
will give them joy and peace in 
believing ; and make them hap- 
py in the sure and animating 
confidence of future blessedness. 
For here God himself assures 
them, that in due time he will 
give them all their heart’s de- 
sire; even to make them perfect 
in his image, and to admit them 
to dwell in his presence for ever. 
— These are some of the reasons 
why holiness will give men a 
good hope of salvation. They 
are sufficient to impart a hope, 
which maketh not ashamed. 

I come more directly to the 
question already proposed, and 
to illustrate several things con- 
nected withit. These will com- 
mand attention, under the follow- 
ing Remarks. 

ist. We learn how anzious sin- 
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ners, who yet have no religion, can 
obtain a good hope of salvation. 
They are deeply interested in this 
subject. In all their attention to 
religion, their great object is, to 
obtain this hope. 

Now, the way and tbe only 
way to obtain it is, to become 
holy, in all manner of conversa- 
tion. Hence, instead of attempt- 
ing to make their hearts any bet- 
ter, or their characters any more 
acceptable to God, before they be- 
gin to repent, they must repent 
of sin immediately. ‘This is the 
way for them to make a new 
heart. ‘They wiil not succeed in 
any other way. They never will 
make their hearts any better, till 
they do repent. ‘This is obeying 
the first command of God, which 
applies to them. And then, in- 
stead of going about to establish 
their own righteousness, they 
must immediately believe in Christ 
with all the heart. ‘They must 
embrace his atonement, and thus 
make him the end of the law for 
righteousness. This alone will 
avail forthem. Their own right- 
eousness, (even should it be per- 
fect,) is utterly insuflicient, as the 
ground of their justification. It 
cannot atone for one sin. A new 
heart, in this respect, is to believe 
on the Lord Jesus Christ, whom 
God has revealed, and in whom 
he has commanded men to believe ; 
and to trust in him alone for sal- 
vation. And having done this, 
instead of performing a round of 
external duties, merely to quiet 
a troubled conscience, or allay 
the fears of hell, they must cheer- 


fully obey all the commandments of 


God, and submit to his holy Pro- 
vidence. ‘They must, therefore, 
make it their great object to be- 
come holy; that is, to be and do 
in all things what God requires. 
They must do this immediately. 
There is no room for amoment’s 


delay. For, until they do this, 
they never will obtain a good 
hope of salvation; they never 
will be prepared nor qualified for 
the approbation of God, nor for 
the happiness of heaven. Until 
they become holy, there is no 
promise, no Saviour, and in fact, 
no heaven, for them. ‘The pro- 
mises are all made to those who 
become holy. Christ came to save 
them not in, but from, their sins. 
Instead of approving, he utterly 
abhors them, while they remain 
unholy. And heaven itself is a 
place of perfect holiness. No 
unholy nor unclean thing will 
ever be allowed to enter there. 
Or, if unholy beings were admit- 
ted, they could not be happy 
there: they could take no part 
in the enjoyments or employ- 
ments of that blessed region.— 
Hence, anxious sinners, who have 
no religion, and indeed al! impe- 
nitent sinners, if they would ob- 
tain a good hope of salvation, 
must become holy. And when they 
have become holy, according to 


the definition already given of 


holiness, they will be able to ob- 
tain a hope of salvation “ sure 
and stedfast :”? even that, “ which 
maketh not ashamed.” For then, 
they will be prepared for divine 
approbation ; qualified for the 
happiness of heaven; and inte- 
rested in those precious promises, 
which ensure salyation to all pe- 
nitent believers. The subject 
will also enable us to illustrate 
several things, connected with the 
inguiry under consideration. For 
we learn, 

2diy. "Phat while anxious sin- 
ners are striving to obtain merely 
a hope of salvation, or of escaping 
future nrise rYs they never will ob- 
tain a good hope. 

‘The case is, they are striving 
to obtain happiness, or the hope 
of it, without holiness. They are 
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laboring to quiet a troubled con- 
science, and to obtain the hope of 
final acceptance, by their own 
works, and not through the atone- 
ment of Christ. And yet they seem 
to think they are striving to obtain 
true religion. Here lies their de- 
ception; a deception, which, if not 
detected and abandoned, will ef- 
fect their ruin. For they are not 
even seeking to become holy: they 
are not repenting of sin itself: they 
are not embrucing the Lord Jesus 
Christ, nor submitting to him as 
their Saviour: nor are they truly 
obedient to the commands of God, 
nor submissive to his holy Provi- 
dence. ‘To be free from sin; to 
be united to Christ, and subject 
to him, in his Mediatorial offices ; 
and thus to glorify God in all 
things, is not their object. All 
they are seeking to obtain, while 
they continue unholy, is, the pros- 
pect, and, if possible, the assu- 
rance of salvation, or of escaping 
future misery. Their inquiry is, 
how shall | be saved ? How shall 
I obtain future happiness? It isa 
question, relating solely to them- 
selves: it is mere selfishness : 
having no regard to the glory of 
God: no intention to promote his 
glory: and thus no desire to be 
really holy. 

But, the truth is, so long as 
this is their only object, they 


never will obtain a good hope of 


salvation. The thing is not pos- 
sible. For they cannot enjoy the 
happiness of heaven, nor the sen- 
sible presence of God, while they 
remain unholy. And there is no 
holiness whatever, in seeking to 
obtain merely a hope of salvation, 
or of escaping future misery. Nei- 
ther the motive nor the object is 
holy. The sole object is, to es- 
cape future misery. And all their 
exertions are made for this ulti- 
mate end. Make them believe, 
that they can obtain their object, 


by pursuing a course utterly sin- 
ful ; persuade them, that a course 
of open disobedience is the most 
direct and sure way to escape 
misery, or to quiet their con- 
sciences and their fears of hell, 
and they are prepared to follow 
it. The only reason why they 
attend to the duties of religion is, 
they feel the necessity of doing 
this: they are convinced that this 
is the only way to escape divine 
wrath, or obtain the hope of sal- 
vation. It is, therefore, evident, 
that there is no holiness in seek- 
ing to obtain merely a hope of 
salvation. And it is no less evi- 
dent, that, while this is their ob- 


ject, they never can obtain a good 


hope. There is no foundation 
for it: they are not qualified tor 
heaven: they cannot be happy 
there: indeed, by all this, they 
are made no better. Nothing but 
holiness will qualify them for 
heaven: and thus, nothing but 
this can give them a good hope of 
obtaining its happiness. Hence, 
3dly. We learn why so many 
anxious sinners fail of obtaining a 
good hope; or why they seem 
to labor in vain, and after a few 
efforts, sink down again into their 
former stupidity. They seek 
what it is not possible for them 
to obtain: viz. happiness, or the 
sure hope of it, without holiness. 
They look entirely at the fearful 
consequences of sin. They mani- 
fest no fear of sin itself, as being 
odious in the sight of God. And 
hence, instead of genuine repent- 
ance, or of any thing that aims 
at the glory of God, and evinces 
opposition to sin, they exert them- 
selves, merely to escape its pun- 
ishment, or obtain the prospect 
of escaping it. Here they often 
appear in earnest. When they 
are very anxious, or under deep 
conviction, they seem ready to do 
almost any thing and every thing. 
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to escape divine wrath, or to ob- 
tain the hope of salvation ; that is, 
almost any thing, but to become 
holy. 

But God will not regard such 
exertions. He cannot regard 
them with approbation. He can- 
not impart a good hope of salva- 
tion to suck persons. They are 
not prepared for it. They do 
not even seek that, in which a 
preparation for heaven actually 
consists. And because God does 
not regard these unholy exertions, 
and does not give them the hope 


they are seeking, and the relief 


they are expecting, though they 
remain utterly unholy, they soon 
give up their exertions: they 
say it does no good tor them to 
seek any longer: they begin to 
say, they cannot be saved: there 
is no mercy for them: they have 
done all they can do: and it is 
useless to make any further ex- 
ertions. This is the true reason, 
why anxious sinners so often tail 
of obtaining a good hope of sal- 
vation. Alas! they show the 
pride and obstinacy of their 
hearts. For they disregard the 
command of God before us, * Be 
ye holy, in all manner of conver- 
sation.”” And thus, they neglect 
to perform the things, wnplied in 
real holiness. The truth is, it zs 
useless to strive in this manner : 
there is no mercy for them, they 
cannot be saved, in their utter un- 
holiness. If they mean to escape 
the wrath of God, and the just 
punishment of their sins, they 
must take a new course, and seek 
a new object. They must obey 
the command of God, and thus 
do the things implied in it. Did 
they feel this, and had they a 
willing mind, they might obey his 
command as easily as they can 
now periorm their unholy ser- 
vices. Let them once do this: 
let them strive to be holy in all 








manner of conversation; let it be 
their object to repent, and believe, 
and obey God ; let it be their 
heart’s desire and prayer to be 
like God, to be reconciled to him, 
and to enjoy him, on earth and in 
heaven,—and these very persons 
wi'l be able to obtain a good hope 
of salvation. Such a hope will 
in due time follow of course: it 
will then crown their efforts. For 
then, God and their consciences 
will approve them. With such 
hearts, and under the influence of 
such motives, they will be able to 
lay hold of the promises of God, 
and apply them to themselves. 
Their hope itself will then be, 
not only that they shall escape 
future misery, but also that they 
shall be free from sin ; that they 
shall be like God, and be admit- 
ted to dwell for ever with him. 
This good hope will rest upon 
his promises, and thus be “ sure 
and stedfast.”’ 

We learn, Finally, that God 
will be just, and appear just, in 
the damnation of impenitent sin- 
ners.—'That they will be doomed 
to suffer eternal punishment, is as 
certain from his testimony, as 
that the righteous will inherit 
eternal life. And from what has 
been said, we learn the justice of 
it. For God has not only com- 
manded them to seek salvation, 
and promised eternal life to all 
who obey him, but has taught 
them how they must seek, and 
what they must do, to obtain it. 
He has said, “ Be ye holy in all 
manner of conversation.” He 
has also taught what holiness is, 
or what sinners must do, to be 
holy in all manner of conversa- 
tion. He has made all this so 
plain, that way-faring men, though 
fools, shall not err therein. Hence, 
he will be just, and will appear 
just, in the damnation of those 
who remain unholy. For it will 
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then appear, that where the gos- 
pel comes, they had an opportu- 
nity to know all these things. It 
is, therefore, of prime importance, 
that all impenitent sinners should 
regard this truth ; that the thought- 
less should regard it ; that anxious 
sinners should regard it; yea, that 
hypocrites should regard it. For 
the eternal ruin of such sinners 
will be dreadful. It will appear 
just to them. They will be with- 
out excuse. And yet, if they do 
not become holy, this will be 
their dreadful portion. Where- 
fore, O sinner, as he who now 
calls you is holy, so be ye holy 
in all manner of conversation. 
This is the way, and the only way, 
to obtain a good hope of salvation. 
It is a safe and sure way. For it 
is written, ‘+ Godliness is profita- 
ble unto all things, having promise 
of the life that now is, and of that 
which is to come.” 


J. A. G. 


TRUE COURAGE, 


 Finatiy, be courageous. Dare 
to be honest, just, magnanimous, 
true to your God, to your coun- 
try, to yourselves, and to the 
world. Dare to do to others as 
you would have them do to you. 
Most men are cowards. They 
are afraid to speak and to act, 
when duty calls, and as duty re- 
quires. { recommend courage as 
a great and a rare virtue.—Few 
men will suffer themselves to be 
called cowards ; and yet they be- 
tray their cowardice by the very 
course they take to avenge the 
insult. A man may intrepidly 
face the cannon’s mouth, and be 
an arrant coward after al!. There 
is a higher, a nobler courage, 
than was ever displayed in the 
heat of battle, or on the field of 
carnage. 
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“There is a moral courage, 
which enables a man to triumph 
over foes more formidable than 
were ever marshalled by any 
Cesar. A courage which impels 
him to do his duty—to hold fast 
his integrity—to maintain a con- 
science void of offence toward 
God and toward men, at every 
hazard and sacrifice—in defiance 
of the world, and of the prince 
of the world. Such was the cou- 
rage of Moses, of Joseph, of Da- 
niel, of Aristides, of Phocion, of 
Regulus, of Paul, of Lather, of 
Washington. Such is the courage 
which sustains every good man, 
amidst the temptations, allure- 
ments, honors, conflicts, opposi- 
tion, ridicule, malice, cruelty, 
persecution, which beset and 
threaten him at every stage of 
his progress through life. It is 
not a noisy, obtrusive, blustering. 
boastful courage, which pushes 
itself into notice when there is 
no real danger, but which shrinks 
away when the enemy is at the 
door. It is calm, self possessed, 
meek, gentle, peaceful, unosten- 
tatious, modest, retiring ; but 
when the fearful hour arrives, 
then you shall behold the majesty 
of genuine Christian courage, in 
all her native energy and gran- 
deur, breathing the spirit of an- 
gelic purity, and grasping victory 
from the fiery furnace or the 
lion’s den; when not one of all 
the millions of this world’s heroes 
would have ventured to share 
her fortune.””—Lindsley’s Address. 


—p>—— 
EFFECT OF LOTTERIES. 


Tue 10th November, 1825, the 
Sieur Jean Baptiste Mayousse, 37 
years of age, formerly a maau- 
facturer of silk goods, at Lyons, 
(France,) hung himself in his 
chamber. A letter, found on his 
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bureau, announced that the mis- 
fortunes which overwhelmed him 
a long time since, forced him to 
this act of despair, and that he 
could not accuse any person with 
being the cause of his death. It 
has been discovered with cer- 
tainty, that his misfortunes arose 
from an ungovernable passion for 
the lottery, where he sacrificed 
all his resources. 

Let this late example of the 
consequences of a passion for 
play prevent those who read it 
from seeking their fortune by 
these base means! A rapid gain 
is seldom the product of honest 
industry, and those only who la- 
bor, deserve the bread which 
they have earned. Avoid play. 
Fly from the lottery! 

Labor only is the honorable 
way of gaining riches, and it is 
incomparably the surest! 


‘6 THE BIBLE THERE.” 


Tne Rev. Mr. W. now a mission- 
ary at the Sandwich Islands, a 
short time before he left this 
country, took passage from New- 
York to New-Haven in a packet 

In the evening a company of fe I- 
low passengers, who were quite 
profane, gathered round a table, 
on which was the only light burn- 
ing in the cabin, and soon became 
deeply engaged in gambling. Mr. 
W. after reflecting some time on 
the best means of reproving them, 
drew a bible from his trunk, and 
politely requested that he might 
have a seat at the same table for 
the purpose of reading. The sight 
of the Bible at once stopped their 
swearing ; and after gambling in 
total silence about ten minutes, 
they all left the table and went 
upon deck : thus evincing that the 
silent reproofs of a good map, with 





the Bible in his hand, are toe 
loud and too pointed for a guilty 
conscience to endure.—.V. H. 
Repos. & Ob. 
—p— 

SCOFFER CONFOUNDED. 
A GENTLEMAN in a stage coach at- 
tempted to divert the company, 
and display his hostility to the 
Scriptures, by throwing them into 
ridicule : «« As to the prophecies,” 
said he, “in particular, they were 
all written aiter the events took 
place.” A minister in the coach 
who had previously been silent, 
replied, ‘“ Sir, | must beg leave 
to mention one remarkable pro- 
phecy as an exception. ‘¢ Know- 
ing this first; that there shall 
come in the latter days scoffers.’ 
Now, sir, whether the event be 
long before the prediction, | leave 
the company to judge.” The 
mouth of the scorner was stop- 
ped. 


—>— 
APHORISMS. 


Lysmmacnus, for extreme thirst, 
offered his kingdom to the Gete, 
to quench it. His exclamation af- 
ter drinking was, “ Ah! wretch- 
ed me, who, for such a momen- 
tary gratification, have lost so 
great a kingdom !”’ How appli- 
cable this to the case of him, 
who, for the momentary pleasure 
of sin, parts with the kingdom of 
heaven ! 

Heaven will pay for the loss of 
any thing that we can lose to get 
it, or for any labor we can bestow 
for it. But nothing can pay for 
the loss of heaven. 

The promises of God, like a 
well drawn picture, look on all, 
who, with an eye of faith, look 
on them. ‘They also, like the 
beams of the sun, enter the poor 
man’s cottage as freely as they de 
the king’s palace. 


Religious Intelligence. 


Religious XunteWiacwee. 


From the Missionary Herald. 


THE annual Reports of the Protestant 
Bible Society of Paris, the Society for 
Evangelical Missions among nations 
not Christian, and the Religious ‘Tract 
Society, have been received at the 
Missionary Rooms. ‘These Reports 
Were presented in April 1826, and give 
a detailed account of the state and 
proceedings of these Societies during 
the preceding year. 

It cannot but cause great joy to 
those who feel the value of religion to 
themselves, and especially to those, 
who are engaged in advancing the 
Redeemer’s kingdom, to see how the 
truths of the Bible operate on men of 
a different nation and language ; pro- 
ducing the same mutual love among 
all those who bear the image of the 
Saviour, the same commiseration for 
the sufferings of men, the same desire 
for their salvation, and the same com- 
bined and strenuous efforts to promote 
it. It is interesting, too, to see that 
those in different parts of the world, 
who are aiming to promote the present 
and future welfare of man, resort to 
the same means,— the dissemination 
of Divine Truth; and that they are 
adopting the same methods, combining 
their efforts, giving all who are dis- 
posed opportunity to co-operate, and 
thus encouraging each other in their 
arduous, yet delightful labors. 


The Bible Society. 


The Protestant Bible Society of 
Paris, met in that city on the 12th of 
April. The Marquis of Jaucourt, a 
peer of France, presided, and previous 
to the reading of the Report, addressed 
the Society in a speech exhibiting 
creat devotedness to the Society, and 
enlarged views of its object, and the 
tendency of its efforts. Some parts of 
this speech show, that the spirit of 
toleration, and a desire to diffuse 
knowledge, especially religious knowl- 
edge, through all classes of the com- 
munity, is prevailing even among the 
nobility. The following paragraphs 
taken from this speech, exhibit the 
views of the President. 

* Those only who are ignorant, for- 
bid the study of the Bible, and those 


only who have not learned to look at 
it in the proper light, can mistake its 
benefits. 

* Those who oppose the distribution 
of the Bible, aim to render it ueseless 
to those numerous classes of men, 
who, ever since its translation into the 
language of the people, have derived 
from it the most precious treasures of 
light and truth. Their object in mak- 
ing this opposition is, to retain in 
their own hands the right of interpret- 
ing it,—a claim, against which, every 
real Christian ought most loudly to 
protest. Let us never fear, therefore, 
that in promoting the objects of this 
Society, we shall suffer ourselves to be 
carried away by a religious zeal, 
which my conduct us into a perilous 
path.” 

After remarking on the peculiar im- 
portance of putting the Bible into the 
hands of the young, of giving it circus 
lation in all the elementary and 
Sunday Schools, and enforcing this by 
the example of Protestants of preced- 
ing generations, who labored to make 
the faith of their children the result of 
deep and firm conviction, he says, — 

‘** When regarded in this light, the 
work of circulating the Bible, cannot 
but be ranked among the most impor- 
tant services, which we can render to 
our king and country.”” 

The Report was read by Baron Pelet, 
one of the Secretaries. From the 
Report, it appears that 5.375 Bibles, 
and 6,106 New-Testaments, were is- 
sued from the Society’s Depositories, 
during the preceding year. ‘The 
whole number of Bibles and Testa- 
ments, which this Society has distribu- 
ted, during the seven years of its ex- 
istence, is61,414. The receipts of the 
year were 63,301 francs, and the ex- 
peuses of the same period 57,877 francs. 
The funds of the Society are increasing, 
as is the number of those who take an 
interest in its progress. It has about 
forty auxiliaries in the different de- 
partments of France; and small! asso- 
ciations and committees in almost 
every Pr testant parish. The Female 
Auxiliary of Paris, raised 6,959 francs ; 
and the Auxiliary. composed of Prot- 
estant mechanics and laborers, raised 
1,344 francs. It is stated, that, since 
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the Bible has been circulated in the 
capital, the number of scholars in the 
schools has greatly increased, that 
new schools have been formed, and 
that the assemblies for public worship 
on the Sabbath are vastly more nu- 
merous. The Protestant families in 
France, to which the Bible neecs to 
be furnished, are estimated at 300,000. 


The Tract Society. 


The Religious Tract Society held its 
annual meeting on the 11th of April : 
450,000 Tracts have been circulated 
by this Society, during the four years 
of its existence. uring the last year, 
it put into circulation 127,386. Its 
receipts amounted to 5,259 francs, 
nearly double the amount of the prece- 
ding year. Its expenditures were 
7,635 francs. 

Its series embraces twenty-seven 
Tracts. It has also republished the 
Memoir of Keopuolani, written by the 
Missionaries at the Sandwich Islands, 
and first published in this country. 
The Society has also published a 
Christian Almanac, entitled ‘+ Alma- 
nac of Good Counsels,”’ designed tu 
be a vehicle of religious truth. To 
each day of the year, there is attached, 


in the calender, a reference to some 
appropriate passage of Scripture, which, 
it is designed, parents shall, on that 
day, teach to their children. Many, 
in various parts of France, are assidu- 
ous in forming Auxiliaries to this So- 
ciety, and in distributing its publica- 
tion. 

‘*The pious youth of the town of 
Guillonville,—says the Report of the 
Society, —go out on the Sabbath to the 
neighboring villages, assemble the 
Protestant families which are scattered 
through them, and after having pray- 
ed and sung praises with them, they 
distribute Tracts. 

** Rev. Mark Wilks, while addres- 
sing the Society. laid on the table five 
sous, the avails of a basket of fruit sold 
by some poor children, who had heen 
so affected by reading one of the Socie- 
ty’s Tracts, that they desired to offer 
these, as the only return which their 
poverty permitted them to make. A 
lady, he added, who listened to this 
story of the poor children, covered 
each of the five sous with a twenty 
franc piece. In these two facts he 
saw that the rich and the poor took 
equal interest in the labors of the So- 
ciety.” 





Ordinations and Xustallations. 


Ordained in Conway, Rev. DaniEL Cros- 
BY, over the Congregational Society. 

Dec. 20,—Rev. Hueu M. Koontz was 
ordained to the pastoral office and installed in 
the Presbyterian a of “ Hope- 
well,”” Orange county, N. Y. Sermon by 
Rev. R. W. Condit. 

Jan. 10,—Rev. JEREMIAH GLINES, as 
Pastor of the Church in Lunenburg, Vt. 

Jan. 10,—Rev. Jarep B. WaTrERBURY 
was installed as colleague Pastor with Rev. 
Dr. Lyman, in the Church at Hatfield, Ms. 
Sermon by Rev. Mr. Sprague, of West 
Springfield. 

Jan. 17,—Rev. Jos—epH HARVEY, was 
ordained as Pastor of the Congregational 
Church in Colchester, West Chester Society, 
Conn. Sermon by Rev. Joseph Vail, of 
Hadlyme 


Jun. 24,—Rev. Cyrus P. Grosvenor 
was installed over the First Baptist Church 
in Boston. Sermon by Rev Mr. Wayland, 
President elect of Brown University. 

Jan. 24,—Rev. Exvias W. KELLoae, 
was ordained as Pastor of the Congregation- 
al Church and Society in Albany, Vt. Ser- 
mon by Rev. E. J. Boardman, of Danville. 

By the Rutland, Vt. Association, Rev. 
Ezra D. Kinner, as an Evangelist. Ser- 
inov by Rev. B. Green, of Brandon. 

Feb. 7,—Rev. Siras HALtt, was installed 
as Pastor of the Second Baptist Church, in 
Taunton, Mass. Sermon by the Rev. Ste- 
phen Gano, of Providence. 

Feb. 14,—Rev. Joun P. CLEAVELAND, 
was ordained as Pastor of the Tabernacle 
Church and Society in Salem. Sermon 
by Rev. Mr. Sprague, of West Springfield. 
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Dr. Emmons’ Sermon. 


A Sermon, preached Dec. 13, 1826, at the Installation of the Rey. 
Calvin Park, D. D. in the First Congregational Church in Stoughton. 
By Nathanael Emmons, D. D. 

For sale at the Bookstores of CROCKER & BREWSTER and 
JAMES LORING. 





Agents for the Christian Magazine, 


By whom Subscriptions and Payments are received. 
y p y 


T. R. Marvin, Congress-street, Boston. Rev. Nathanael Emmons, 
D. D. Franklin; Rev. Elisha Fisk, Rev. Moses Thatcher, Wrentham ; 
Rev. Jacob Ide, Rev. Luther Bailey, Medway ; Rev. John Ferguson, 
Mr. Samuel Tyler, 4ttlehorough ; Rev. Nathaniel Howe, Hopkinton ; 
Mr. Charles Whipple, Newburyport ; Mr. Henry C. Jewett, Andover ; 
Rev. Alvin Cobb, Taunton ; Deacon Barker, New Bedford ; Capt. 
Nathaniel Eddy, Middleborough ; Rev. Samuel W. Colburn, Rev. Sam- 
uel Spring, dlington; Rev. William Tyler, Weymouth ; Rev. David 
Brigham, Randolph; Rev. Mr. Hemenway, Wareham; Rev. David 
L. Hunn, Sandwich; Rev. Elijah Dexter, Plympton; Rev. Luther 
Wright, Carver; Rev. Samuel Judson, Uxbridge ; Rev. Enoch Pond, 
Ward ; Rev. George Fisher, Harvard ; Rev. Willard Pierce, Foxbo- 
vough ; Mr. John Harlow, Plymouth ; Rev. Mr. Putnam, Fitchburgh ; 
Rev. Sewall Harding, Waltham ; Deacon Daniel Fisk, Upton; Dr. 
David March, Sutton ; Deacon Elihu Carpenter, Seekonk ; Rev. Reu- 
ben Torry, Ashford, Conn. ; Mr. Lowell Holbrook, Merchant, New- 
York City; Mr. Samuel Billings, Vo. 35 South Main Street, Provi- 
dence, R. I. 





JOB PRON WDYE. 


THE subscriber devotes his attention particularly to the Printing of 
Books, Pamphlets, Handbills, Blanks, Cards, §c. §c. 


and being provided with a great variety of ORNAMENTAL and 
other Type, is prepared to execute every description of 


BOOK AND JOB FRINTING., 


with neatness, accuracy and despatch. Orders punctually attend- 

ed to. Office in Spear’s Buildings, over the Centinel Printing Office, 

Congress-street, Boston T. R. MARVIN. 
March, 1827. 





